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I pass by the Jact that when you know yourself to be dependent, you
do not therefore immediately understand that that on which you
depend is other than your parents ; while if you do understand it to
be something else, no reason offers why you should think that you
resemble it. I pass by the fact also that it is strange that the rest of
mankind or of minds do not understand the same thing as you do ;
and especially since there is no reason why we should refuse to think
that God has impressed the idea of Himself on them as on you.
Assuredly this one thing especially proves that there is no such idea
which has been impressed on us by God; since if there had been, it
would have been imprinted on all and, likewise, as one and the same,
and all men would conceive God by means of a similar form and
semblance, would ascribe the same qualities to him, and think the
same thing about Him. And the opposite is most notorious. These
discussions, hoioever, have now taken up too much time.

KELATIVE TO MEDITATION IV.
Of the True and the False.

1. In the fourth Meditation you recount at the beginning what you
think you haw proved in the previous ones, and by means of ivhich you
presume you have opened a way for further progress. Not to interpose
delay / shall cease from continually insisting that you ought to have
demonstrated your results more cogently ; it will be sufficient if you
bear in mindivhat has been conceded and what has not; in order that
our argument may avoid being affected with prejudice.

You reason consequently that it is impossible that God should
deceive youl; and, in order to free from blame that faculty which
misleads you and is exposed to error, and which you have received
from Him, you conjecture that the fault resides in non-being, of which
you say you have some idea, and in which according to your account
you participate, and between which and God you are, according to
your belief, a mean2. This is indeed a capital argument. But to
pass by the contention that it cannot be explained how one can have,
or what is the idea of, non-being; how we can participate in non-
being, etc., I merely observe that by this distinction we do not
obviate thejact that God might have given man a faculty of judgment
immune from error. For without giving him an infinite capacity,
He might have given him one qf such a kind as not to assent to error,
so that man would have had a clear perception of what Tie knew ; and
1 Vol. i. p. 172, par. 2.                    2 Ibid, sub fin.